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 Claire:  We've  been  walking  with  Jesus  through  the  Galilee, 
 and  we  want  to  welcome  you  back  on  that  journey.  It's  a  very 
 exciting  process.  There's  so  much  to  learn.  As  we  just 
 finished  looking  at  the  transfiguration  in  episode  six  of  our 
 series  on  Luke,  we're  now  going  to  shift  our  perspective,  and 
 we're  going  to  give  our  attention  to  what  is  called  Luke's 
 special  section,  or  the  travel  narrative,  which  begins  in 
 chapter  9  verse  51  and  goes  all  the  way  to  chapter  19.  We're 
 not  going  to  examine  every  story.  We're  going  to  try  to  see 
 the  big  picture  and  we'll  look  at  a  few  particular  episodes  to 
 help  illuminate  and  illustrate  for  us  the  things  that  are 
 happening  there.  It  begins  in  Gospel  Parallels*  in  section 
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 137.  In  section  137,  Luke  9:51,  we  see  a  short  sentence  but  it  is  fraught  with  meaning  in  every 
 word. 

 "When  the  days  drew  near  for  him  to  be  received  up,  he  set  his  face  to  go  to  Jerusalem."  In  this 
 small  verse,  we  hear  echoes  of  great  prophets  of  Israel's  past.  When  the  days  drew  near  for  him 
 to  be  received  up,  the  Greek  word  is  used  of  Jesus  here  and  at  his  ascension  in  Acts  chapter 
 one.  It's  also  used  of  Elijah  when  he  is  taken  up  in  the  whirlwind  when  he  departs  this  earth  and 
 passes  off  a  double  portion  of  his  anointing  of  his  mantle  to  Elisha.  Remember  on  the  mount  of 
 transfiguration  we  had  Moses  and  Elijah,  Jesus  is  going  to  be  taken  up  like  Elijah.  Then  it  says, 
 "And he set his face." 

 Setting  his  face  is  what  Ezekiel  the  prophet  does.  In  Ezekiel  chapter  20:45-46  and  Ezekiel  1: 
 7-8.  Setting  your  face  means  there  is  no  turning  back,  nothing  will  dissuade  Jesus  for  following 
 this  path,  this  particular  journey  to  his  Exodus,  which  will  take  place  at  Passover.  As  the 
 passage  continues,  it  says  that  he  sent  messengers  ahead  of  him  who  went  and  entered  a 
 village  of  Samaritans  to  make  ready  for  him  but  the  people  would  not  receive  him  because  his 
 face  was  set  toward  Jerusalem.  When  his  disciples,  James  and  John,  saw  it,  they  said,  "Lord, 
 do  you  want  us  to  bid  fire  come  down  from  heaven  and  consume  them?"  He  turned  and  rebuked 
 them and they went on to another village. 

 Jesus  is  testing  the  waters,  thinking  that  he  will  go  to  the  Samaritans  but  that  is  actually  not  the 
 course  he  needs  to  be  on.  But  James  and  John,  who  of  course  are  also  called  the  sons  of 
 thunder,  show  their  impetuosity  and  also  their  newfound  confidence  that  they  have  this  power 
 that  Jesus  has  bestowed  upon  them  to  do  miracles,  and  they  want  to  destroy  them  because 
 they  have  not  received  Jesus.  Jesus  rebukes  them  and  says,  "No,  your  spiritual  giftings  are  not 
 intended  to  react  to  an  ethnic  slur  or  some  type  of  personal  prejudice.  If  you  don't  like  these 
 Samaritans,  that's  too  bad,  but  you  don't  call  fire  down  on  them  just  because  they  don't  like 
 you."  He  puts  them  in  their  place,  he  gives  them  a  caution  about  how  to  use  spiritual  power  and 
 they head down the road. 

 Now,  this  long,  long  section  we  see  that  it  has  already  opened  with  the  language  of  prophets. 
 Jesus  goes  as  the  prophet,  and  as  he  goes,  he  teaches.  He  teaches  different  kinds  of  people. 
 When  he  teaches,  I  like  to  think  of  him  as  walking  and  talking  to  the  disciples  and  walking  and 
 talking  to  the  crowds.  He's  calling  the  crowds  to  decision.  He's  calling  the  crowds  to  accept 
 conversion.  He's  warning  them  of  what  lies  ahead.  He's  talking  to  the  disciples  and  giving  them 
 positive  instruction  about  the  future  and  about  the  principles  of  the  kingdom.  As  he  continues  to 
 walk,  he  also  stops  and  he  talks  to  his  opponents,  to  the  Pharisees  and  the  scribes.  He  tells 
 them  parables  of  rejection,  parables  in  which  those  who  think  they  are  going  to  be  first  end  up 
 being last. This reversal that happens when God's judgment comes to the earth. 

 Luke  has  carefully  planned  this  section  and  he  alternates  and  he  turns  from  one  to  another  and 
 he  creates  tension  that  way.  The  prophet  is  making  his  way  to  Jerusalem,  to  his  death,  where  he 
 will  be  lifted  up  and  he  speaks  the  word  of  God  as  he  goes.  Some  reject  the  word,  and  by 
 rejecting  the  word,  they  are  in  the  process  of  being  rejected,  but  others  accept  the  word.  By  the 
 time  Jesus  arrives  in  Jerusalem  at  the  triumphal  entry,  rather  than  a  small  band  of  followers,  the 
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 12,  the  women,  his  mother,  the  small  band  of  followers  that  set  out  in  chapter  nine,  he  will  come 
 up to Jerusalem with a multitude. 

 Luke  tells  us  the  multitude  proclaims  him  king,  the  multitude  of  disciples  of  those  who  have 
 joined  the  movement.  The  prophet  is  gathering  a  multitude  of  disciples.  We  read  that  in  chapter 
 19  verse  37,  and  they  are  ready  to  hear  the  teaching  of  the  prophet  in  the  precincts  of  the 
 temple.  Jesus  is  going  to  come  back  to  his  father's  house.  He's  going  to  do  the  business  of  his 
 father.  He's  going  to  be  about  the  affairs  of  his  father,  and  he's  going  to  take  over  the  temple,  so 
 to speak and he is going to own it as he teaches. 

 Now  during  this  long,  long  section  of  11  chapters,  we  see  that  there  are  certain  themes  and 
 certain  interests  that  Luke  brings  in.  He  has  a  lot  of  parables,  a  lot  of  stories  that  he  wants  to 
 incorporate,  and  he  uses  the  travel  theme  as  a  narrative  device  in  which  he  can  put  the  teaching 
 of  Jesus  that  he  has  preserved.  We  see  that  there  is  the  story  of  the  Samaritan  villagers  but  not 
 long  thereafter,  we  have  the  story  of  the  good  Samaritan.  There's  an  interest  in  Samaritans.  We 
 know  that  Jews  and  Samaritans  didn't  get  along.  They're  both  children  of  Abraham,  but  they 
 have their rejection of each other, their debates over what should be the temple. 

 The  interest  in  the  Samaritans  in  Luke's  gospel  anticipates  Acts  Chapter  Eight  when  Philip  the 
 deacon  is  sent  on  his  way,  and  he  goes  up  to  Samaria  in  Acts  Chapter  Eight,  and  he  converts 
 the  Samaritans.  Historically  Samaritans  became  part  of  the  early  community  of  the  followers  of 
 Jesus.  We  see  that  also  hinted  at,  in  John  chapter  four  when  John  talks  to  the  Samaritan 
 woman  and  when  groups  of  Samaritans  come  and  they  believe,  not  just  because  of  what  she 
 said  to  them,  but  because  of  what  they  hear  from  Jesus.  Samaritans  came  into  the  community 
 of  faith  quite  early  in  church  history.  This  interest  in  Samaritans  is  reflected  in  this  travel 
 narrative. 

 The  story  of  the  good  Samaritan  is  balanced  by  the  story  of  Mary  and  Martha.  In  fact,  these  two 
 stories  happen  in  response  to  that  question,  "Lord,  what  is  the  greatest  commandment?"  What 
 do  you  think  is  the  greatest  commandment?  He  says  back  to  this  rich  young  ruler.  The  man 
 says  well  to  love  God  and  to  my  neighbor.  He  feels  nervous,  and  so  he  says,  but  who  is  my 
 neighbor?  The  question  really  is  it's  a  preaching  unit,  not  only  who  is  my  neighbor,  but  how  do  I 
 love  God,  and  how  do  I  love  neighbor?  The  question  and  the  response  happen,  and  then  Jesus 
 tells  immediately  following  it,  the  story  of  the  good  Samaritan  who  illustrates  love  of  neighbor, 
 caring for the person who is perhaps your enemy, meeting their every need. 

 Does  he  need  medical  help?  I'll  provide  it.  Does  he  need  transportation  to  an  inn?  I  will  provide 
 it.  Does  he  need  someone  to  sit  with  him  through  the  night?  I  will  provide  it.  To  be  a  neighbor  is 
 to  care  for  those  in  need  but  then  that's  a  man's  story  and  we  like  to  see  how  Luke  balances 
 men's  stories  with  women's  stories.  He  balances  that  story  with  the  story  of  Mary  and  Martha, 
 which  is  a  story  about  how  to  love  God.  Of  course,  it's  a  very  beautiful  and  precious  story 
 because  you  remember  in  Bethany,  we  have  Jesus  and  his  friends,  his  disciples,  et  cetera, 
 show  up  at  the  house  of  Mary  and  Martha.  There's  no  mention  of  Lazarus,  it's  as  though  he's 
 not part of the picture. Mary and Martha are intended to offer hospitality. 
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 Mary  sits  at  the  feet  of  Jesus,  and  Martha  is  upset  because  Mary  is  not  content  to  just  get  in  the 
 kitchen  and  help  and  they  have  a  big  job  to  take  care  of  all  these  people.  Martha  chides  Jesus, 
 in  a  way  that  Martha  alone  can  do  saying,  "Jesus,  please  go  tell  her  to  get  up  and  come  and 
 help  me  in  the  kitchen  so  I  could  feed  everybody."  Jesus  stops.  He  says,  "Oh,  Martha,  you  are 
 troubled  about  many,  many  things,  but  Mary  has  chosen  the  better  thing.  She's  chosen  the  best 
 thing,  and  I'm  not  going  to  take  it  from  her."  Now,  I  think  what  Jesus  is  really  saying,  as  we  look 
 at  this  story,  and  as  Mary  has  chosen  to  be  a  disciple  to  sit  at  the  feet  of  the  rabbi  is  the 
 language of becoming a disciple. 

 Mary  is  bold  enough  to  think  that  she  should  get  to  sit  there  and  listen,  as  well  as  all  the 
 disciples,  all  the  male  disciples.  She's  going  to  do  that.  Jesus  affirms  her  right  to  sit  at  the  feet  of 
 rabbi  Jesus  and  become  a  disciple.  I  don't  think  that  he's  telling  Martha  that  she  can't  do  that.  I 
 think  he's  saying  to  Martha,  Mary  has  chosen  the  better  thing  and  he's  implying  why  don't  you 
 come  and  sit  too,  this  door  is  open  for  you.  You  can  be  a  disciple.  Then  in  my  imaginary  world  I 
 say  to  myself,  all  of  the  men  and  women  sit  and  they  listen  to  rabbi  Jesus  teach  and  then  all  of 
 them  get  up.  Even  the  men  help  prepare  the  food  and  serve  and  do  dishes.  Because  of  course, 
 we all want to sit at Jesus' feet, but we all also want to eat. [chuckle] 

 If  we  could  just  lighten  up  on  some  of  those  pressures,  we  could  all  become  disciples  of  Jesus. 
 This  story  shows  that  there  is  an  interest  in  Luke's  gospel  of  highlighting  the  women.  We've  had 
 the  story  of  Mary  and  Martha.  We've  had  the  story  of  Jesus'  mother.  Jesus's  mother,  who  is 
 blessed,  blessed  is  the  womb  that  bore  you  and  the  breasts  that  feed  you.  Then  Jesus  of  course 
 says,  well,  blessed  are,  is  everyone  in  my  family.  My  family  are  the  ones  who  hear  the  word  of 
 God  and  do  it.  In  the  gospel  of  Luke,  that  blessing  for  those  who  hear  the  word  of  God  and  do  it 
 includes  his  human  family.  It's  not  that  they're  separate.  Like  we  sense  in  Mark  and  Matthew, 
 they're  outside  worried  about  Jesus,  but  in  the  gospel  of  Luke,  his  family  are  embraced  as  part 
 of the community. 

 Then  we  have  the  healing  of  the  woman  with  a  spirit  of  infirmity.  She's  chronically  ill,  a  spirit  of 
 infirmity,  and  Jesus  delivers  her.  We  have  thematically  Samaritans.  We  have  thematically 
 women.  We  have  preaching  complexes  like  the  lawyer  who  asks  what  is  the  most  important  law 
 and  Jesus  throws  it  back  on  him,  coupled  with  the  good  Samaritan  and  Mary.  We  have  teaching 
 segments  on  prayer.  You  should  be  steadfast  in  prayer.  You  should  persevere  in  prayer.  You 
 should  pray  the,  our  father,  you  should  ask,  you  should  be  like  a  widow  with  an  unjust  judge  and 
 you  persevere  until  you  get  justice.  Within  this  section,  within  this  material,  Jesus  focuses  on 
 prayer  as  well.  One  of  our  most  famous  preaching  segments  is  the  lost  sheep,  the  lost  coin,  and 
 the lost sons, the two lost sons, and these parables are beautifully crafted. 

 We  like  the  lost  sheep  and  the  lost  coin.  We  understand  their  message  but  in  them,  God  is  like  a 
 shepherd  and  God  is  like  a  woman.  Again,  we  find  that  balance  that  look  just  so  subtly  likes  to 
 keep  through  his  narrative  of  the  balance  of  humanity,  the  balance  of  both  men  and  women  in 
 the  kingdom  of  heaven.  Then  God  is  like  a  father,  the  parable  of  the  prodigal  son.  If  we  look  very 
 quickly  at  Luke  15,  I'm  going  to  turn  there  in  my  New  Testament  because  it'll  be  very  easy  to 
 find, the setting for this parable. 
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 "Now,  the  tax  collectors  and  sinners  were  all  drawing  near  to  hear  him  and  the  Pharisees  in  the 
 scribes,  murmured,  saying,  "This  man  receives  sinners  and  eats  with  them."  Again,  this  criticism 
 of  the  company  that  Jesus  keeps.  He  tells  these  three  parables,  sheep,  coin,  and  sons  in  order 
 to  show  how  God's  concern  is  for  the  lost,  is  for  the  tax  collectors  and  sinners,  is  for  the  people 
 who  walk  in  darkness  and  ignorance.  These  are  parables  of  joy  and  rejoicing.  When  he  comes 
 to  the  story  of  the  prodigal  son  and  his  older  brother,  we  see  two  types.  We  see  that  firstborn, 
 responsible,  type  A,  help  the  parents  fulfill  all  of  their  wishes,  organized  kid.  He's  the  right-hand 
 man of his dad. He takes care of the farm, whatever. 

 Then  we  have  that  second-born,  little  sibling  rivalry  here,  the  second  born  who  shapes  under  his 
 perfect  to  older  brother,  the  second  born  who  wants  to  go  off  and  do  his  own  thing.  Maybe  he's 
 artistic.  Maybe  he's  creative.  He's  not  happy  with  his  situation  as  it  is.  He  does  something  very 
 shocking.  He  asks  for  his  inheritance  from  his  father  while  his  father  is  still  alive.  That's 
 heartbreaking.  Inheritance  isn't  your  inheritance  until  your  parents  die.  Why  should  you  ask  for 
 your  inheritance  early?  It's  like  a  death  wish,  you're  nothing  more  than  a  check  to  me.  Not  only 
 does  he  ask  this  terrible  and  shocking  thing,  which  his  father  complies  with,  but  he  takes  his 
 inheritance, which includes, I assume, land and flocks. 

 He  liquidates  his  assets  and  turns  them  into  money,  which  means  that  that  land  is  forever  lost  as 
 part  of  the  family's  heritage  and  land  is  the  most  precious  thing  you  can  have  not  coin  because 
 once  the  land  is  sold,  you  might  never  find  somebody  who  will  sell  it  back.  Land  is  valuable. 
 What  he's  done  is  so  reprehensible  in  Jewish  society  or  in  traditional  patriarchal  societies  not 
 simply  Jewish  that  he  goes  off  to  a  far  country,  which  means  he  goes  off  to  the  land  of  the 
 Gentiles.  He's  no  longer  living  in  a  Jewish  society,  but  he  can't  continue  in  their  town  or  village 
 because he is a terrible example for all other youth in that town. 

 He  should  have  been  stoned  to  death  as  a  rebellious  son,  but  his  father  is  soft  and  merciful  and 
 hopes  that  he'll  come  to  the  other  side  of  this.  He  goes  off  to  the  land  of  the  Gentiles,  squanders 
 his  money,  and  ends  up  with  the  most  bottom  of  the  barrel  job  that  you  can  ever  imagine  for  a 
 Jewish  boy,  he's  feeding  the  pigs,  unkosher  animals,  and  he's  feeding  them  carob,  by  the  way, 
 this  is  the  only  place  in  the  Bible  that  carob  our  so-called  chocolate  substitute  shows  up  and  he 
 is  feeding  carob  pods  to  these  swine  and  he's  hungry  and  there  he  sits  in  squalor  and  his  light 
 bulb  moment  happens.  What  is  that  light  bulb  moment?  Even  the  servants  and  the  slaves  that 
 work  on  my  father's  farm  have  more  to  eat  than  I  do.  They  at  least  get  fed  a  decent  amount  of 
 food every day and I sit here and no one has my back. I have no support group. 

 From  that  depth,  he  realizes  that  he  needs  to  take  action.  He  decides  to  go  back  and  he's  going 
 to  go  say  to  his  dad,  "I  sinned  against  heaven  and  in  you.  I  know  you  really  can't  forgive  me  but 
 just  hire  me  to  work  for  you  and  you  can  pay  me  and  I  will  just  get  along."  I'll  still  be  independent 
 and  he's  got  a  plan  that  he's  going  to  tell  his  dad.  He  picks  himself  up.  He  goes  back  and  of 
 course,  the  father,  a  patriarch  with  dignity,  looking  out  across  the  field,  sees  his  son  coming.  In 
 the  most  undignified  manner,  you  can  imagine,  hikes  up  his  skirts  and  runs  out  to  meet  his  son 
 who  is  on  the  perimeter  because  this  boy  is  a  pariah.  This  boy  is  not  welcomed  in  a  small  village 
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 to  come  back  and  foment  more  rebellion,  but  the  father  by  running  to  embrace  him,  and 
 showing him love also shows him protection. 

 If  the  father  is  walking  with  the  boy,  the  boy  will  be  safe,  because  of  course  the  offense  was 
 against  the  father.  The  boy  is  caught  off  guard  by  this  extravagant  expression  of  love  and 
 forgiveness.  He  says,  "Simply  father,  I  have  sinned  against  heaven  and  you."  He  can't  offer  a 
 plan  of  what  to  do.  He  doesn't  know  better  than  his  father.  He  is  at  the  mercy  of  his  father, 
 stunned  by  the  forgiveness  of  his  father.  The  father  brings  him  back  in  and  restores  him,  puts 
 the signet ring on his finger, the sign of family, authority, and power. It's an identification. 

 Dresses  him  in  the  finest  clothing,  kills  the  fatted  calf  which  is  a  very  expensive  proposition 
 because  of  course  you  don't  eat  meat  often  in  ancient  times,  and  when  you  are  fattening  up  a 
 calf,  you're  either  going  to  save  it  for  a  very  big  celebration  like  a  wedding,  or  you're  going  to  sell 
 it  to  somebody  for  their  big  celebration.  This  is  an  expensive  meal  to  put  on,  calls  in  the 
 musicians.  Everybody's  having  a  party.  Little  boys  are  playing  out  in  the  street.  Everybody's 
 excited, and then the older brother comes back. 

 Now,  so  often  we  don't  realize  how  lost  this  older  brother  really  is,  how  hardened  his  heart  is.  He 
 comes  back  and  he's  immediately  suspicious.  He  doesn't  walk  into  the  house.  He  knows 
 something's  going  on  and  he  asks  the  boys  who  are  playing  in  the  street,  "What's  going  on  in 
 there,  what's  happening  at  my  dad's  house?  They  say,  "Haven't  you  heard?  Your  brother  came 
 back  and  your  father  forgave  him,  and  he  killed  the  fatted  calf  and  we're  having  a  party."  Oh  my 
 gosh.  The  older  brother  will  not  go  in.  He  is  so  irate,  and  in  a  second  action  of  extravagant  love, 
 the  father  leaves  his  party.  Now  imagine  if  you're  hosting  a  party  in  your  house  and  your  kid  is 
 having a tantrum outside and you have to leave your guests to go talk sense to your child. 

 This  is  very  embarrassing,  but  the  father  is  out  to  reach  both  of  his  sons  and  to  save  both  his 
 sons.  He  goes  out  and  he  says,  "What's  the  problem?"  The  son  does  not  address  his  father  with 
 any  title.  He  doesn't  say,  father.  He  doesn't  say,  sir,  he  just  says,  "This  son  of  yours,"  not  my 
 brother.  Look,  he  left  and  I'm  not  going  to  be  associated  with  him  anymore.  This  son  of  yours 
 came  back  after  he  squandered  his  wealth  on  harlots  and  terrible  living,  and  you  are  giving  him 
 a  party?  You've  never  even  killed  a  goat  for  me  to  have  a  party."  We  see  this  resentment  and  his 
 bitterness  in  this  son,  and  the  father  just  loves  him  and  he  just  says,  "Look,  everything  that  I 
 have  is  already  yours.  Anytime  you  want  a  party,  we  can  have  a  party,  but  your  brother  was 
 really  lost,  we  thought  he  was  dead,  but  we  find  that  he  has  been  found.  We  find  that  he  is  alive. 
 Come  inside  and  rejoice  with  me.  All  you  have  to  do  is  accept  that  I  forgive  him  and  you  can 
 forgive  him  too.  You  have  to  accept  that  I  am  willing  to  do  all  of  this  because  he  was  lost,  and 
 now he's found." 

 Then  what  does  the  brother  do?  We  do  not  know.  All  through  this  parable,  there  has  been 
 balance  and  that  older  brother  is  left  hanging.  We  don't  know  what  he  has  decided  to  do.  He 
 doesn't  that  he  went  in  and  joined  the  father  and  co-hosted  the  party  and  rejoiced  because  the 
 parable  is  being  told  to  the  Pharisees  and  the  Scribes  who  are  upset  with  Jesus'  association 
 with  tax  collectors,  sinners,  harlots,  and  the  like.  Jesus  is  saying  to  them,  "You  are  the  older 
 brother,  you  criticize  me  because  I  bring  God's  forgiveness,  but  you  need  to  check  your  own 
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 heart.  God  loves  you  too.  You  are  so  blessed.  You  have  access  to  the  word.  You  have  access  to 
 the  temple.  You  have  access  to  the  synagogue.  You  understand  the  principles  of  God,  so  get 
 over  it,  cheer  up.  Be  happy,  be  happy  when  a  tax  collector  repents.  Be  happy  when  sinners  turn 
 away from their sin." The parable is left hanging. 

 Well,  these  kinds  of  parables  are  interspersed  all  through  this  travel  narrative.  Of  course,  the 
 material  that  I'm  sharing  with  you  if  you'd  like  to  read  more  of  it,  you  should  pick  up  the  works  of 
 Kenneth  Bailey.  Kenneth  Bailey  wrote  Poet  and  Peasant  and  Through  Peasant  Eyes,  and  he 
 deals  with  Luke  and  parables  in  a  very  beautiful  way.  There's  lots,  lots  more  to  read  but  this 
 particular  association  of  the  lost  sheep,  the  lost  coin,  and  the  lost  son  shows  us  Luke  working 
 with  the  heart  of  Jesus,  working  with  the  compassion  of  Jesus,  working  with  the  teaching  of 
 Jesus  to  appeal  to  the  wider  group.  To  appeal  to  the  Jews  of  both  backgrounds,  tax  collectors 
 and  sinners,  Scribes  and  Pharisees,  to  bring  them  all  in.  One  other  very  interesting  parable  that 
 is unique to Luke, that we find in this travel narrative is the rich man in Lazarus. 

 You  remember  the  rich  man  in  Lazarus,  and  here  we  see  again  this  emphasis  on  rich  and  poor. 
 The  rich  man  whose  name  we  don't  know  sits  there  and  Lazarus  who  is  surprisingly  is  named. 
 Usually,  in  parables,  people  don't  have  personal  names.  They're  mostly  anonymous,  but  this 
 poor  man  who  is  destitute  suffering,  and  ill  begs  outside  of  the  rich  man's  door,  and  the  rich  man 
 doesn't  help  him  and  they  both  die.  In  the  Jewish  perspective,  heaven  has,  in  one  perspective  of 
 heaven  at  that  time,  there  is  the  world  of  the  dead  and  a  river  dividing  it  from  paradise.  The  poor 
 man  Lazarus  ends  up  in  paradise  in  Abraham's  bosom,  and  the  rich  man  ends  up  where  it's  so 
 hot  and  dying  of  thirst.  The  rich  man  with  all  of  that  pomp  and  circumstance  and  authority  that 
 he  had  on  earth  says  to  Abraham,  "Tell  Lazarus--"  who  in  his  mind  is  a  worthless  person, 
 because he was just a poor guy on earth, "Tell Lazarus to bring me a drop of water." 

 No,  no,  he  can't  cross  over.  It's  too  late.  You  chose  your  bed,  now  you  lie  in  it.  You  weren't 
 generous  on  the  earth,  now  you're  in  Sheoul.  Well,  he  says,  "Tell  him  to  go  back  and  talk  to  my 
 brothers,  because  my  brothers  on  the  earth  are  wealthy  and  I  don't  want  them  to  make  the 
 same  mistake  that  I  made  in  not  having  compassion  for  the  poor."  Abraham  says  to  him,  "Even 
 if  a  dead  man  were  to  rise,  even  if  some  were  to  rise  from  the  dead  and  speak  to  them,  they 
 would  not  believe.  They  have  Moses  and  the  prophets,  they  should  listen  to  Moses  and  the 
 prophets." 

 What's  so  interesting  about  this  story,  are  just  a  few  things.  Of  course,  one  that  the  man  is 
 named  Lazarus  and  of  course  the  only  other  Lazarus  we  know  from  the  gospels  is  Lazarus,  the 
 brother  of  Mary  and  Martha  from  Bethany,  who  actually  did  rise  from  the  dead.  When  Lazarus  is 
 raised  from  the  dead  before  Jesus  calls  him  forth  from  the  tomb,  Jesus  prays  a  prayer  in  John 
 Chapter  11.  It's  a  very  unique  prayer.  I'm  going  to  turn  there  very  quickly  because  I  want  to 
 quote it correctly. 

 Jesus  says  in  chapter  40,  as  he  speaks  to  Martha.  Martha  who  doesn't  think  Jesus  can  raise  the 
 dead.  He  says  to  her,  "Did  I  not  tell  you  that  if  you  would  believe  you  would  see  the  glory  of 
 God."  Then  he  says,  "Father,  I  thank  you  that  you  have  heard  me.  I  know  that  you  always  hear 
 me,  but  I  have  said  this  on  account  of  the  people  standing  by  that  they  may  believe  that  you 
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 sent  me."  Everybody  standing  by  is  about  to  see  Lazarus  walk  out  of  that  tomb.  He's  in  the  tomb 
 four  days,  he's  dead.  The  stone  is  being  rolled  away.  Jesus  is  going  to  call  him  forth  and  he's 
 going  to  walk  out  of  that  tomb.  Not  everyone  who  sees  it  is  going  to  believe,  not  everyone  who 
 sees  it  is  going  to  recognize  in  it  the  glory  of  God.  Jesus  is  praying  that  they  will  believe,  he  is 
 saying to Mary, just believe and you'll recognize the glory of God. 

 Other  people  will  see  it  and  they  will  say,  "Well,  maybe  he  was  just  in  a  coma.  Maybe  he  was 
 just  unconscious  for  four  days  and  it's  just  coincidental  that  when  Jesus  said  open  the  tomb  he 
 happened  to  come  out,  isn't  that  a  wonderful  blessing?"  They  aren't  going  to  see  the  glory  of 
 God.  The  fact  that  Luke  names  the  poor  man  Lazarus  and  that  the  sentence,  even  if  some  were 
 to  rise  from  the  dead,  your  brothers  wouldn't  believe  is  associated  with  that  name  in  this  gospel  I 
 find  very  tantalizing  as  though  it  connects  with  John,  but  of  course,  in  the  bigger  picture,  it 
 connects with Jesus. 

 Even  if  Jesus  were  to  rise  from  the  dead,  they  wouldn't  believe  it.  They  have  Moses  and  the 
 prophets.  Moses  and  the  prophets  tell  about  Jesus,  the  prophet  like  Moses,  a  prophet  like  Elijah 
 and  Elisha,  the  son  of  man,  the  son  of  God,  the  suffering  servant.  If  you  read  Moses  and  the 
 prophets  he  says,  "You  should  come  to  faith."  A  remarkable,  remarkable  parable,  just  one  of 
 many that Luke shares in this long travel journey. 

 When  we  come  back  in  our  next  session,  we're  going  to  turn  to  the  last  supper,  to  Jesus'  agony 
 in  the  garden,  and  to  the  passion  narrative,  and  we're  going  to  look  at  how  Luke  and  Mark  and 
 Matthew  talk  about  these  final  events  in  Jesus'  life.  Events  that  are  so  critical  for  our 
 understanding  of  his  passion,  death,  and  resurrection.  I  hope  you'll  all  join  us  as  we  embark  on 
 session eight of the gospel of Luke. Thanks very much for being with us today. 

 [00:30:54] [END OF AUDIO] 

 *  For  all  of  her  classes  on  the  Gospels,  Claire  is  using  the  helpful  reference  tool,  Gospel 
 Parallels by Burton Throckmorton. Here is the link to the book on Amazon: 

 https://www.amazon.com/Gospel-Parallels-Comparison-Synoptic-Standard/dp/0840774842 
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